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The Oba (King) has flagrantly objected to all pleas for him to respect traditions and the culture 
of our people and has vowed that as 
a born-again Christian, he will never 
indulge in or encourage … traditional 
rites throughout his reign.
The above quotation is part of 
the explanation given by youths 
from Ogbagi-Akoko, in the Akoko 
South-West Local Government Area of 
Ondo State, Nigeria, about why they 
chased away their monarch, the Owa 
of Ogbagi, Oba Victor Adetona, from 
the palace on 1 November, 2012.
The quest for global domination 
by competing external Others would 
seem to begin with the subjugation of 
the most vulnerable: the black Earthling 
who is compelled to seek security, 
including psychical and spiritual, from 
the unending travails of her subjugation 
to powerful forces. Since it has been 
argued that security depends on how 
identities and associated interests are 
chosen, a deconstruction of the process 
of the reconstruction or defection of 
identities in African societies since 
the coming of the competing external 
Others and their conflicting orders is 
compelling. This is especially so in light 
of the dysfunctional consequences that 
have profoundly altered the sociological 
construction and psychological profile 
of societies in sub-Saharan Africa. 
Many of the conflicts in this region, 
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principally in Nigeria, Liberia, Cote 
d’Ivoire, Kenya, Somalia, Tanzania, 
Guinea Bissau and Mali, reflect the 
intrusions of tumultuous undercurrents 
unleashed by the process of wholesale 
and radical changes in cognitive 
appreciation of the Self leading to 
the emergence of new communities 
reborn through defection from the old 
self and community. Confrontation 
is inherent in the new fluidity and 
the uncertainties in hitherto certain 
relations in this unstable universe 
undergoing tectonic reconstructions. 
This implies that contemporary 
conflicts in africa are instigated and 
fuelled by a disequilibration of stable 
social interactions in transformed 
communities that are now founded 
on their new allegiances to conflicting 
hegemonic values, norms and 
worldviews that motivate action. These 
implanted hegemonic articles have 
vacated and displaced the authentic 
epistemological and ontological 
moorings, and values of the old Self 
and communities. 
Societies are transformed from 
their original secular bearings to virtual 
theocracies, given the psychological 
state of the converted black Earthling. 
The objective through their violent 
and strident advocacies is to subvert 
the integrity of the essences of black 
humanity. The goal is to induce a 
process of repudiation of the core 
senses of black humanity, infuse in the 
black being a new caricature of the self 
through transformation into a vassal of 
foreign myths. Accordingly, the African 
had to be “born again”. This born again 
disoriented black creature unwittingly 
becomes an agent for the protection 
of concrete material interests of their 
new lords and masters. This is what 
they call being born again. The intense 
allegiances of born-again African 
societies to competing global forces 
born out of contact with the external 
Others illustrate the vulnerability and 
success of the enduring process of the 
radical induction to self-repudiation 
and ultimate defections that transform 
structures and relationships. This 
defection effectively drafts the 
converted African community into 
a proxy in a war of the hegemonic 
external Others in pursuit of ancient 
antagonisms. 
Emancipation of a people entails the simple 
task of self-validating the integrity of its own 
identity against the odds. In this, African 
societies would seem to have failed.
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The raging conflicts of the wretched 
black Earthling are the continuation 
of an ancient and continuing violence 
and engagement of competing external 
Others deploying the converted 
identities as its new battalions in the 
trenches of conflicts that are senseless in 
the context of the objective challenges 
facing the global black Earthling. The 
trenches of the ancient war have been 
shifted to new theatres and with the 
new contingents of the black converted 
on the battlefront tele-guided as the 
proxy killing machines for their distant 
masters. The black Earthling was to be 
captured, transformed in the image of 
whichever of the competing dominant 
external Orders subjugated him first. 
The recurrence of numerous and 
intense violent face-offs between the 
two sharp divides across sub-Saharan 
Africa are no more than the direct 
transfer of ancient antagonisms of 
competing hegemonic external Others 
to Africa. This includes the frenzied 
madness of the al Qaeda-linked Boko 
Haram terrorising Fulani and Hausa 
communities in northern Nigeria. The 
conversion of members of Boko Haram 
to the radical salafist sect trumped 
two former principal identities of its 
members as Hausa/Fulani or even as 
Muslims! More salient to the identity 
defectors is waging a jihad to establish 
a puritanical Islamic Nigeria based 
on ancient Islamic codes. Al Qaeda 
had long announced the objective 
of islamising Nigeria – the largest 
single geo-political space in the black 
world. Boko Haram is thus a force to 
achieve plans to enlist Nigeria in the 
ancient war between two competing 
hegemonic forces. But there is not 
much to choose between the two. If 
any difference exists between Boko 
Haram and Christian evangelisation 
in Africa, it is a tactical one. One is 
stuck with the use of mindless physical 
violence while the other deploys mind-
bending psychological violence. In 
the final analysis, they have the same 
consequences on African societies.
A more subtle campaign had 
begun long before now through the 
instrumentality of mission civilatrice and 
assimilation. Richard Gray noted that in 
1870, apart from the ancient kingdom of 
Ethiopia and the settlements of returned 
slaves of Sierra Leone and Liberia 
as well as in South Africa, Christians 
were an insignificant minority in nearly 
all sub-Saharan societies. By 1970, 
doubling at about every twelve years, 
Christianity had become the dominant 
religious influence among many african 
societies, and their political influence 
far exceeded that warranted by their 
numbers.1 He projected that if the trend 
continued there may well be over 350 
million Christians in Africa by 2000. 
At a recent conference in Morocco, 
Italian sociologist, Massimo Introvigne, 
revealed that African practicing 
Catholics not only outnumber their 
European counterparts, Christianity has 
become the African continent’s number 
one religion, clearly surpassing Islam. 
Christians account for 46.53% of the 
African population compared to the 
40.46 % represented by Muslims and 
the 11.8% represented by traditional 
African religions.2 Meanwhile, the study 
states that among African countries, 
31 have Christian majorities, 21 
have Muslim majorities and 6 have 
populations which adhere mostly to 
traditional African religions. In 1900 
Christians in Africa totalled ten million; 
in 2012 this number reached five 
hundred million. In 1900 only 2% of 
Christians in the world were African; 
today, this figure has risen to 20%. 
In ten years, African Christians will 
be the largest continental bloc within 
Christianity, outdoing Europe and the 
Americas.3 
This virtual wholesale spiritual 
defection of black Africa contrasts 
sharply with the demonstrated tenacity 
of other communities elsewhere to 
protect the integrity of the essences 
of their communities and identities. 
Of a population of 1.5 billion, only 
a marginal 18 million Christians are 
identified in China. In Japan less 
than one percent of the population is 
Christian even though the religion was 
brought to the country over 150 years 
ago.4 This contrast with black Africa is 
further demonstrated by the situation in 
India. Christians constitute the second 
largest religious minority in India next 
to Islam. The 21 million Christians 
in India account for 2 percent of the 
total population of 1.3 billion. The 
heaviest concentration of Christians 
is in the state of Kerala, which is one 
of the oldest Christian communities 
in the world. One of the gravest 
problems facing Christianity in India 
is the problem of adaptation. Despite 
Hindu willingness to adapt Christianity 
into their religious system, Christians 
have encountered difficulties with 
Indians unwilling to compromise their 
own beliefs. Many Indians refused to 
believe in the absolutism of Christian 
theology. The doctrine of Christianity 
that was most problematic was the 
proclamation of Christianity as the 
only true religion. Indians, unlike black 
humanity, viewed it as a manifestation 
of the hated colonialism.5 The civil 
resistance to Christianity in India says 
something about the variations in the 
resilience and the tenacity of different 
cultures to resist foreign assaults on 
the integrity of their essences. The 
resistance is of course through the 
agency of the people and community. 
The tenacity of other peoples’ 
resistance to foreign impositions, no 
matter how well packaged, profoundly 
contrasts the case of black humanity 
globally. African communities have 
proven to be the least loyal to their 
corporate essences – the integrity of 
culture, including religion. Africans, 
both at home and in the African 
diaspora, may thus be said to have 
a very low threshold of resistance 
to servitude and very high gullibility 
quotient. We are enthusiastic clients to 
all kinds of nonsensical garbage sold to 
us from abroad. 
The distortions of the identities of 
African societies are manifest all over 
the continent and in its diaspora. This 
tragedy is abundantly expressed in the 
founding, evolution and unfortunate 
state of affairs of the state and society 
in Liberia. As a product of the process 
to find a solution to 19th Century 
white America’s extreme discomfort 
with non-whites in their midst, the 
tenacity with which the community 
of descendants of slaves from America 
have held to their identity as children of 
the rejects of white America has been 
troubling. Nicholas Guyatt notes that 
the presence of non-whites in America 
was fretted upon as the source of 
degeneration in the American society. 
He cites that Thomas Jefferson argued 
that the putatively slow development 
of indigenous peoples in the New 
World was attributable to ‘subjugation 
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and ill-treatment’ rather than innate 
inferiority. About blacks he then made 
the opposite point, insisting that their 
inferiority is not the effect merely of 
their condition of life. Guyatt suggested 
that colonisation, also implying removal 
to Liberia, was the political extension 
of a well-developed racism that was 
expressed in Jefferson’s idea of a 
double emancipation- blacks would be 
freed from slavery, then whites would 
be freed from blacks. The freed black 
slave was to be removed from beyond 
the reach of mixture.6 The removal of 
freed slaves to Providence Island, now 
a small and decrepit site in present day 
Monrovia, Liberia, helped to answer 
the problem of what to do “with 
the idea that blacks should be kept 
apart from whites that had a strong 
popular appeal before 1835, but also 
the question of black inferiority that 
brought America’s political ideals into 
tension with its social realities”.   
The brutal struggle pitting the 
so-called indigenous peoples 
against the descendants of freed 
slaves, Americo-Liberians, has been 
characterised by unimaginable cruelty 
that has taken place in Liberia. This state 
of affairs reached an ugly crescendo 
from 1980 when a Master Sergeant, 
an indigenous Liberian, wrested power 
from the minority Americo-Liberians. 
The violent takeover ushered in a long 
period of bloodletting in the country. 
The situation has been made more 
complex by the identity of a Christian 
state that the minority Americo-
Liberians has virtually imposed on a 
Liberian state that has a significant 
proportion of Muslims and the 
majority of citizens as traditionalists. 
The Christian church, whether that 
which claimed the catholicity of its 
teachings in cathedrals that refused to 
honour the sanctity of black humanity, 
or the protestants and their latter-day 
Pentecostals, partook in purveying the 
sub-humanity of the black Earthling. 
In the mid-nineteenth century, 
when the questions of what to do 
with its freed blacks was raging in 
the United States, the bible-derived 
popular notion of the inferiority of 
the black race was a critical element 
in denying blacks the status of full 
humanity. While many of the churches 
had validated this popular view in their 
teachings, a few doctrinaire churches 
formalised it in their doctrines. In some 
others, it was the bedrock on which 
the church was founded. This included 
the Church of the Latter Day Saints – 
the Mormons. The Mormon Church 
today has a sizeable congregation of 
black converts in a number of African 
capitals. It would be interesting to see 
a historically anti-Semitic Church grow 
roots in Israel.
There are questions in relation to the 
predilection of black humanity to totally 
immerse itself in identities with foreign 
connotations and dominant belief 
systems and to adopt these identities 
as the motor driving its devastated 
societies all over the world. The levers 
of foreign religions, in redefining and 
in imposing false identities and strange 
conceptions of the cosmos that elevate 
every strand of creation save  that of 
black humanity which is denigrated, 
have proven to be the greatest source 
of carnage at all levels of human 
interaction among black peoples. They 
are central to the inability of black 
humanity to emancipate itself from 
the debilitating existential conditions 
in which it is universally trapped. It 
was easy to let go of the heavy metal 
contraptions around the necks, wrists 
and legs of black humanity, after 
he had internalised toxic influences 
that keep him bound to precepts 
and dehumanising worldviews that 
essentially denigrate his being.  Black 
people remain trapped in chains of 
servitude of their own volition. In 
many ways they even help to tighten 
the shackled contraptions. 
Kofi awoonor enunciates this 
danger when he states that if you 
come to a people and take away 
their religion, which is their first 
line of defence and protection, you 
dislocate them completely.7 Surveying 
the dehumanising mental landscape 
created by extraneous influences and 
now perpetuated by black humanity, 
he laments that “africans are the only 
people who forget”.8 Finally, given the 
existential situation of black humanity, 
he calls for some kind of reconstruction 
of the mental landscape around our 
objective historical reality.  
Femi Komolafe, who writes 
profusely on these issues, confesses 
that he would never know what African 
Christians ever hope to achieve by 
claiming that the collections of absurd 
lies and forgeries, they call a Bible, is the 
word of an omnipotent and omniscient 
god. He affirms the indisputable fact 
that what the Christians today call a 
Bible was put together at the Council 
of Nicae conference in AD 325. It 
is also known that the conference 
was called at the instigation of one 
of the most murderous rulers ever, 
Emperor Constantine. Sadly, Komolafe 
further observes, it is mostly Africans 
who remain inflexibly dogmatic, 
incomprehensibly bigoted and totally 
blinded to reason; most priests in 
Europe today no longer believe in the 
literal correctness of the Bible. 
Of course, zealotry is an essential 
element of African conversion to Islam 
and Christianity as the convert seeks to 
prove the repudiation of their old selves. 
These proclivities unfortunately are 
peculiarly mostly associated with black 
humanity. The process of instigating 
identity defection adapted as the 
deadly games of the aspiring dominant 
forces evolved. But the end goal has 
not changed. accordingly, the reflexive 
structure of the identity of the black 
Earthling is constantly being processed 
and his social order is constantly fluid 
and unstable. These transformations 
are driven by overt violence, if 
considered necessary to attain the 
goal in a cost-effective manner, or 
subtle engagements instituted by the 
external Other to change the cognitive 
appreciation of Self, the destruction of 
entrenched social practices and habits 
that constitute and define behaviour 
as well as give structure to everyday 
relationships. In essence, the induced 
genetic modification of core values 
and understandings of the universe are 
embedded in the self-appreciation of 
the locus of the black Earthling in this 
cosmos.  
This type of defection, replacing 
the normative epistemological and 
ontological certainties of the previous 
Self and identity, is the essence of the 
born again. Religious identification 
offers a distinctive ‘sacred’ worldview 
and ‘eternal’ group membership, 
unmatched by identification with other 
social groups. The post-transformed 
community that has emerged relies on 
unreflective acceptance of transformed 
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common practices and norms signalled 
by common identity markers such as 
religion.  These transformations first 
alter the perceptions of self-interests 
as identity. They can be perceived 
as pivotal to interest articulation. 
There is no persuasive explanation as 
to why people should develop and 
change some habits of community as 
distinct from others unless self-interest 
is included as habit, dynamically 
interacting with cognitive dimensions of 
identity. Meanwhile, as a social identity 
anchored in a system of guiding beliefs 
and symbols, religion ought to serve a 
uniquely powerful function in shaping 
psychological and social processes, 
unmatched by identification with other 
social groups. This has been the case in 
much of Africa, and more importantly 
in sub-Saharan Africa.
Flowing from this was the 
convenient validation provided by the 
abuse of black humanity. The intensity 
of this continues to fluctuate. With 
this comes the denigration of every 
phenomenon associated with this 
devaluated humanity. The survival of 
black humanity is thus infused with 
conditionalities expressed in a concrete 
ultimatum that constitutes one polar 
end of the two fundamental choices 
before them as human beings: as 
individuals, as collectives, communities 
and societies, and ultimately as a race. 
These preconditions have underpinned 
the construction of the universe of the 
black Earthling and his social institutions 
in relation to the larger universe of the 
construction of the dominant external 
Others. This polar end terminates 
with the coerced and, lately, willing 
submission of the Black Self and of the 
totality of his being through a process 
of selfrepudiation of the very essence 
of his humanity. This has been the 
precondition to survive on the margins 
of human existence. This choice leads 
to a totalistic defection from the Self. 
The migration is consecrated in the 
acceptance of the concept and terms 
of being born again by the defector 
from the Self. The alternative pole is 
simple: the defiance of a conscious 
self-validated black being and self that 
stands to fight or perish standing.9
It is a radical choice without avenues 
for compromise that is imposed on 
every black Being, often unconsciously. 
The dilemma can however be stark and 
defined by the compelling imperatives 
confronted by the individual, groups or 
a social institution, including the state. 
Often they entail conscious choices 
associated with dire consequences. 
At the tail end of the last century and 
more pronounced in this millennium, 
black humanity has begun to face the 
consequences of its massive choice 
to self-repudiate and defect from the 
Self to be consigned as a willing proxy 
to the margins of the sphere of the 
dominant external Other. The massive 
flight has been from the Self rather than 
a fight for the validation of the Self. 
The manifestations of this self-
denigrating choice are explicit and 
the implications continue to haunt 
it. The core of this toxic defection 
is the coming spiritual whitening of 
the entirety of black humanity. The 
political expression of this defection is 
a willing complicity in the execution 
of neo-imperialist agenda of the 
metropole. The massive defection 
of black humanity to the side of his 
oppressor is reminiscent of the impact 
of the early gin, gifts from the agents 
of the invisible benevolent lord, to the 
African chief who got all intoxicated. 
In this state of involuntarily induced 
stupor, the drunken chief sold every 
subject into slavery. In essence, black 
humanity continues to reel under the 
influence of the toxic in the numerous 
variety of intoxications from all manner 
of foreign brews, following the choice 
to defect from its authentic moorings 
and his dissociation and alienation 
from its timeless understanding of the 
universe.  The unfortunate truth is that 
massive black identity defection and 
flight from the Self is the ultimate nadir 
of a comprehensive ugly phenomenon 
orchestrated, with his complicity, 
against his being. This unceasing and 
unyielding assault is a permanent 
undercurrent of all facets of our human 
endeavours – across the complete 
a spectrum of the economic, social, 
political and spiritual. 
For instance, in the economic 
realm, the experts talk of a contrived 
dependency syndrome long unveiled 
by Walter Rodney in his classic 
incisive book entitled How Europe 
Underdeveloped Africa. Franz Fanon 
was on hand fifty years ago to 
adumbrate the horrors associated with 
the bloody colonial enterprise to keep 
The Wretched of the Earth perpetually 
down. More important was his 
prophetic vision of our own complicity 
in the externally inspired project of our 
self-denigration and self-destruction. 
These are all strands of an all-
encompassing arrangement contrived 
to keep us vassals to our foreign lords 
and masters. In our day and time, the 
services of expert economic hit men are 
deployed to guarantee our continued 
dependence. John Perkins provides 
a compelling narrative of how this 
works. Economic hit men are the paid 
sanctified apostles of the consolidation 
of continued black bondage in this 
vital department. Like bible-wielding 
cassock-clad priests of old, they are 
missionaries of western economic 
unorthodoxy (the West do not practice 
what they preach to us) to confuse 
the political and financial leadership 
of underdeveloped countries and to 
saddle their countries forever with 
debts they cannot hope to pay. This is 
to make them vulnerable to the political 
control of their masters. Perkins affirms 
that through the activities of hit men, 
developing countries are effectively 
neutralised politically and their 
economies crippled in the long term. 
Also, in the social realm, the 
airwaves are filled with carefully 
packaged seductive informationals that 
only exalt the white look. Hooked, our 
traditional Obas bleach, our political 
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repudiation of the 
core senses of black 
humanity, infuse 
in the black being 
a new caricature 
of the self through 
transformation into 
a vassal of foreign 
myths. Accordingly, 
the African had to be 
“born again”.
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leaders bleach, our mothers bleach, 
our wives bleach, our mistresses bleach, 
our daughters bleach, the Imam and 
muezzins bleach, the pastors bleach, 
our artistes and actresses bleach. 
Finally, all our daughters, wives and 
mistresses must look and be sacks of 
brittle bones with no flesh to have 
and to hold, as encouraged by equally 
disoriented brothers, sons, husbands 
and fathers and uncles, black women 
relentlessly pursue a misguided concept 
of white beauty. This dysfunctional 
mental landscape is integral to the 
spiritual whitening of the black universe 
that has lately assumed epidemic 
proportions. At this point, no foreign 
hit men are needed in our ruination as 
the local academy propagates western 
inspired toxic economic principles as 
adjunct affiliates of western designs to 
perpetuate control. In the same manner, 
local priests, both traditional cassock 
clad brethren as well as their bogus 
vendors of dubious spiritual prosperity 
of the Pentecostal mould, bleat noxious 
theologies in strange tongues that lead 
uncritical mass of black humanity down 
spiritual pit latrines. 
The struggle for self-validation 
has, therefore, been in the order of a 
compelling imperative for the continued 
existence and the consecration of the 
integrity of the inner core of the black 
Being that remains defiant in the face 
of the massive assault and the visible 
capitulation to the external Others. 
Yet, viewed from a longitudinal span 
of history, the struggle has been a 
Babylonian dance: for every step 
forward, black humanity has taken 
two steps backward. From slavery to 
the contemporary era of a resurgent 
renaissance, progress has been fitful. 
The deck has certainly been stacked 
against black Earthlings. Emancipation 
of a people entails the simple task of 
self-validating the integrity of its own 
identity against the odds. In this, African 
societies would seem to have failed.
Karen Armstrong, a renowned 
authority on religion, observes that this 
is what has happened in the modern 
world.  She notes that the Axial sages 
have an important message for our 
time, but their insights will be surprising 
– even shocking – to many who 
consider themselves religious today. In 
The Great Transformation, she asserts
It is frequently assumed, for 
example, that faith is a matter 
of believing certain creedal 
propositions. Indeed, it is common 
to call religious people ‘believers’, 
as though assenting to  the articles 
of faith were their chief activity. But 
most of the Axial philosophers had 
no interest whatever in doctrine or 
metaphysics. A person’s theological 
beliefs were a matter of total 
indifference to somebody like 
Buddha. Some sages steadfastly 
refused even to discuss theology, 
claiming that it was distracting and 
damaging. Others argued that it was 
immature, unrealistic, and perverse 
to look for the kind of absolute 
certainty that many people expect 
religion to provide.
The immediate question to ask is 
where this leaves the mass of black 
humanity that has repudiated its 
own understandings of the cosmos, 
only to find there are no certainties 
on that plane anywhere, including 
in the hegemonic faiths that have 
ensnarled it with the false promises 
of absolute certainties. In the final 
analysis, every religion preaches the 
truth of propositions for which it has 
no evidence. In fact every religion 
preaches the truth of propositions for 
which no evidence is even conceivable.
As such in succumbing to the assault 
of foreign powers and their faith about 
the superiority of their religion and 
accepting the denigration of African 
traditional forms of worship, black 
humanity has been duped and fallen 
victim to the toxic propaganda of 
foreign and hegemonic theologies. 
The central tenet of every religious 
tradition is that all others are mere 
repositories of error or, at best, 
dangerously incomplete.10 Only black 
humanity has been intoxicated on this 
toxic foreign brew and fallen flat on 
its face, deceived by this propaganda 
common to all religions. The price of 
the historic capitulation of the black 
Earthling to the hegemonic external 
Other, among others, is the pervasive 
proneness to instability and conflict in 
her communities. 
The good news however is that 
Africans are beginning to wake up 
to the hollowness of foreign inspired 
campaigns for spiritual liberation. In 
august 2013 Nana Kwaku Bonsam, 
a prominent traditional worshipper 
in Ghana, exposed the hypocrisy of 
many local pastors in that country. 
He explained how several Ghanaian 
pastors consult him for his traditional 
spiritual powers to hoodwink their flock. 
According to him, such hypocritical 
solicitation is typical amongst many 
church leaders in Ghana. He also 
blasted African Pentecostal pastors 
for disingenuous prophesies. He 
claimed that several pastors whom 
he knows personally are only greedy 
and are not the men of God they say 
they are. This act is being replicated 
in Nigeria. Ifayemi Elebuibon, a 
highly respected traditional priest in 
Yorubaland, has also affirmed that a 
lot of Christians and Moslems, even 
pastors and Imams come to consult 
Ifa and use Ifa to solve their problems. 
But because he believed in fidelity, it is 
forbidden for him to start mentioning 
their names. The moral turpitude 
inundating the global Church at large 
is too well known. Perhaps the seeds 
of disenchantment will emerge from 
this decadence, providing a wakeup 
call to black humanity, illuminating the 
emptiness of the whole enterprise of its 
flight from the Self and the repudiation 
of its own soul on the altar of false gods. 
Hopefully, this will begin the process of 
a holistic emancipation and liberation; 
and the re-appropriation of the Self by 
black humanity away from its course of 
self-assured condemnation to eternal 
subservience and servitude to the 
interest of every External Order. 
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